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K.   C.   BHATTACHARYA
Professor K. C. Bhattacharya is known as a keen logician, and
some who are in personal touch with him regard him as an original
thinker. But unfortunately his works are not many, and no
philosopher's originality can be adequately appreciated from a
few articles and lectures. The significance of any new idea can be
understood only when it is worked out in many of its details; but
Professor Bhattacharya is averse to writing and publishing.
Besides, even what he has written is not easy to read, and he
makes little attempt to make his ideas understandable; so that
many are repelled by his writings and leave them with the sus-
picion that they are being mystified. Though to adopt this atti-
tude to his writings is not fair, yet one feels that the author could
have made them less taxing to the sincere reader. In his style, as
Dr. D. M. Datta says, he is just the opposite of Professor Radha-
krishnan. While the latter's style is engaging, perspicuous, flow-
ing and diffuse, the former is deterring, obscure, stiff and gnomic.
Yet one who has the patience and perseverance to read and
understand them will find that his ideas are not without value
and importance. Though his peculiar standpoint as given in The
Subject as Freedom, a small book comprising some lectures
delivered by him, is not quite clear, yet it is made more under-
standable in his contribution to Contemporary Indian Philosophy.
Professor K. C. Bhattacharya is an advaitin; but like many
other contemporary advaitins, he orients his thought to
Western philosophy. He develops his ideas through a criticism of
Kant. He is dissatisfied with the so-called agnosticism of Kaiit
about the Ideas of Reason. To them none of the categories of the
understanding is applicable, and therefore they are unknowable.
The Ideas are postulated only as heuristic principles to regulate
and systematize our experience; and they can never be thought
of as constituting our experience. The I, the World as an object,
and the Supreme Being as the sum-total of existence are neither
known nor knowable.
It is at this point that Professor Bhattacharya joins issue with
Kant. Do not the Upanisads and the Advaita based on the
Upanisads declare that the highest aim of our life is the realiza-
tion of the Supreme I or Ego, the Absolute or Brahman? Of all
the knowables, they ought to be known. If they are not knowable,
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